IDEALISTIC  THOUGHT  OF  INDIA
that have been referred to, cannot be said to have been discussed;^
for the various bearings which these differences have on the other
problems of the Advaita could not be treated. Our aim in refer-
ring to those views is to show that attempts of descending from
the Absolute, like the accounts of creation, can be many, and will
be found to be unreasonable at some point or other. Our reason
can go from Maya to the Absolute, but it ends at the very fringe
of the latter. To understand the descent, therefore, is beyond the
powers of reason. It can direct us from the world to God, but not
from God to the world.
X
LOCUS  OF  MAYA
Even the question whether Maya is brahmdsvaya or jivdsraya,
that is, whether it resides in the Brahman or the jiva, should not
have been raised philosophically. It assumed importance not
probably within the advaitin's fold, but because the critics of the
Advaita pressed it. For if it is said that it resides in the Brahman
the question is asked, How can the Brahman, who is pure and
without a second, be a locus of something? If, on the other hand,
it is maintained that it resides in the jiva, it is asked how there
can be a jiva for Maya to reside in before Maya itself creates
him? It is thought that on both alternatives the advaitin is non-
plussed. And the advaitins themselves blindly committed the
mistake  of holding  either alternative. The author of Sankse-
fiasdririka holds that Maya or Avidya is brahmdsraya,1 that it
resides in the Brahman. For is not the rope the locus of the
serpent in illusion? If so, the locus of Avidya too must be the
Brahman. For, just as after the knowledge of the rope the serpent
disappears, upon the knowledge of the Brahman the world
vanishes. But the author of Siddhdntabindu tells us that Avidya
can only \>zjwafrayat that it resides in the jiva, for the Brahman
which is pure cannot be the locus of anything. But to discuss this
question, concerning what transcends our thought, is futile. We
know that the jiva is a product of Maya. So Maya enters the
constitution of the jiva. If this is the same as saying that Maya
resides in the jiva, we may think so. But if it means that the jiva
must exist first before he can be the locus of Maya, then he cannot
exist at all. All that we can say is that, when the jiva analyses his
* Vol. II, p. 105.
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